
 
 

 

Contents 
NEWS .................................................................................................................................... 2 

Herman Greene - GRETA THUNBERG HOLDS ACCOUNTABILITY AND HOPE .............................. 2 

Herman Greene - CES NEWS ....................................................................................................... 5 

REVIEWS ............................................................................................................................... 6 

Alice Loyd - LOVE IN A TIME OF RUIN: LOOKING AT FOUR RECENT BOOKS ON CLIMATE 
DISRUPTION ................................................................................................................................ 6 

Jules Cashford - THE STORY OF THOMAS BERRY CONTINUALLY EVOLVING ............................ 19 

MUSE .................................................................................................................................. 21 

Joyce Rupp - BOUNDLESS COMPASSION FOR CREATION ......................................................... 21 



The Ecozoic Review – September-October 2019  Page 2 of 31 
Center for Ecozoic Studies 
 

 
John Haught - AN APPRECIATION OF THOMAS BERRY ............................................................. 25 

PRACTICES ........................................................................................................................... 27 

Laurie Cone - HOW THEN SHALL WE LIVE? ............................................................................... 27 

ANNOUNCEMENTS .............................................................................................................. 30 

COMING CES EVENTS ................................................................................................................ 30 

BECOME A CES MEMBER, DONATE, VOLUNTEER .................................................................. 31 

 

NEWS 

GRETA THUNBERG HOLDS ACCOUNTABILITY AND HOPE 
By Herman Greene 
 
Greta Tintin Eleonora Ernman Thunberg, age 16 and self-described as being on the autism 
spectrum, has directed her intense powers of focus on, and her clear, forceful speech to, 
climate change. In her recent speech in Charlotte, North Carolina, she said: 
 

For well over a year young people have been striking from school every Friday, 
demanding our leaders take responsibility and unite behind the science.  
 
The people in power have not yet done that. They continue to ignore us and the current, 
best-available science.  
 
So we have no choice but to go on as long as it takes. It is we young people who are the 
future, but there is not time for us to grow up and become the ones in charge, because 
we need to tackle the climate right now.  
 
We want to be able to say we did everything we could to push the world in the right 
direction. We have something just as powerful, our voices, and we need to use them. 
 
This is our future and we will not let it be taken away from us. 
 
(Charlotte Observer) 
 

A video of her speech is available here. 
 

https://www.charlotteobserver.com/news/local/article237108539.html
https://www.youtube.com/watch?v=I2UwMSHgpGk


The Ecozoic Review – September-October 2019  Page 3 of 31 
Center for Ecozoic Studies 
 

 
In September, speaking in New York at the United Nations Climate Action Summit, she said: 

 
My message is that we'll be watching you. 
 
This is all wrong. I shouldn't be up here. I should be back in school on the other side of 
the ocean. Yet you all come to us young people for hope. How dare you! 
 
You have stolen my dreams and my childhood with your empty words. And yet I'm one 
of the lucky ones. People are suffering. People are dying. Entire ecosystems are 
collapsing. We are in the beginning of a mass extinction, and all you can talk about is 
money and fairy tales of eternal economic growth. How dare you! 
 
For more than 30 years, the science has been crystal clear. How dare you continue to 
look away and come here saying that you're doing enough, when the politics and 
solutions needed are still nowhere in sight. 
 
You say you hear us and that you understand the urgency. But no matter how sad and 
angry I am, I do not want to believe that. Because if you really understood the situation 
and still kept on failing to act, then you would be evil. And that I refuse to believe. 
 
The popular idea of cutting our emissions in half in 10 years only gives us a 50% chance 
of staying below 1.5 degrees [Celsius], and the risk of setting off irreversible chain 
reactions beyond human control. 
 
Fifty percent may be acceptable to you. But those numbers do not include tipping 
points, most feedback loops, additional warming hidden by toxic air pollution or the 
aspects of equity and climate justice. They also rely on my generation sucking hundreds 
of billions of tons of your CO2 out of the air with technologies that barely exist. 
 
So a 50% risk is simply not acceptable to us — we who have to live with the 
consequences. 
 
To have a 67% chance of staying below a 1.5 degrees global temperature rise – the best 
odds given by the [Intergovernmental Panel on Climate Change] – the world had 420 
gigatons of CO2 left to emit back on Jan. 1st, 2018. Today that figure is already down to 
less than 350 gigatons. 
 
How dare you pretend that this can be solved with just 'business as usual' and some 
technical solutions! With today's emissions levels, that remaining CO2 budget will be 
entirely gone within less than 8 1/2 years. 
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There will not be any solutions or plans presented in line with these figures here today, 
because these numbers are too uncomfortable. And you are still not mature enough to 
tell it like it is. 
 
You are failing us. But the young people are starting to understand your betrayal. The 
eyes of all future generations are upon you. And if you choose to fail us, I say: We will 
never forgive you. 
 
We will not let you get away with this. Right here, right now is where we draw the line. 
The world is waking up. And change is coming, whether you like it or not. 

 
(NPR.org) 

 
A video of her speech is available here. 
 
Her words in January 2019 to the World Economic Forum in Davos, Switzerland, have been 
immortalized in this widely shared image with her words: 
 

 
 
For an edited copy of her full speech see The Guardian. 

https://www.npr.org/2019/09/23/763452863/transcript-greta-thunbergs-speech-at-the-u-n-climate-action-summit
https://www.youtube.com/watch?v=TMrtLsQbaok
https://www.theguardian.com/environment/2019/jan/25/our-house-is-on-fire-greta-thunberg16-urges-leaders-to-act-on-climate
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Thunberg takes it upon herself and her generation to bring about change, while demanding of 
older people, especially those in power, that they act. She articulates what other young people 
must have felt but had not said: “We are watching you. You are failing us. We will not let you 
get away with this.” Speaking for the older people, I say this is accountability we knew we had 
but had not allowed ourselves to accept. 
 
We older people say and hear people say, thank God for the young people, maybe people will 
listen to them. They give me hope. And we hear Thunberg’s words, “We don’t want you to be 
hopeful. . . . I want you to act as if your house is on fire. Because it is.”  
 
And I am heartened by her words, and I am challenged anew to do the Great Work. 

CES NEWS 
By Herman Greene 
 

• Twenty-Year Celebration of CES and of Alice Loyd 

• New Schedule for Next Ecozoic Journal on “The Living Legacy of Thomas Berry - Stories 
for the Great Work” . . . Still time to submit 

• Georgetown University October Conference on Thomas Berry’s Great Work 

• Legal Casebook on Earth Law 
 

Twenty-Year Celebration of CES and of Alice Loyd 
 

The Center for Ecozoic Studies held its first planning meeting early in December 1999, and 
officially began operation on January 1, 2000. We will hold a celebration of the work of the 
Center this December. We will also celebrate Alice Loyd and her ten years of work for the 
Center. Alice will continue to write for CES publications but will step down from her positions as 
Vice President, Director, and Publications Manager. 
 

New Schedule for Next Ecozoic Journal . . . Still Time to Submit 
 

We have re-scheduled the date of publication of our next journal on “The Living Legacy of 
Thomas Berry.” It will be published in early 2020 rather than late 2019. If you would like to 
submit for this issue (i) a story of how you have lived and will live his legacy or (ii) a comment 
on his legacy, you may submit at any time prior to the end of 2019. Submissions should 
generally not exceed 4-5 pages (2,500) words. Send them to ecozoic.studies@gmail.com as 
Word documents. 

 

mailto:ecozoic.studies@gmail.com
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Georgetown University October Conference 
 

Herman Greene attended the Conference on “Thomas Berry and ‘The Great Work’” held at 
Georgetown University on October 30-31, 2019. The event was co-sponsored by Georgetown 
University's Office of the President, Berkley Center for Religion, Peace, and World Affairs, and 
Catholic Studies Program with the Forum on Religion and Ecology at Yale University. Dr. John 
Borelli, special assistant for Catholic identity and dialogue to President John J. DeGioia of 
Georgetown University and one of twenty students who earned his PhD degree under Thomas 
Berry’s direction, played a key role in organizing the event. This may have been the most 
significant conference yet held on the life and legacy of Thomas Berry. The schedule and 
speakers for the conference is available here. 

 
Casebook on Earth Law 

 
Herman Greene, together with Rachelle Adam, Grant Wilson, and Tony Zelle is co-authoring 
and co-editing what will be the first casebook for law students on Earth law.  This work is 
sponsored by the Earth Law Center of Colorado, of which Grant Wilson is the Executive 
Director. Topics to be covered include: (i) rights of nature, (ii) public trust doctrine, (iii) rights of 
future generations, (iv) global commons, and (v) a survey of Earth law initiatives in nations 
around the world, by multinational institutions, and by Indigenous people. 
 

REVIEWS 

LOVE IN A TIME OF RUIN: LOOKING AT FOUR RECENT BOOKS ON CLIMATE 
DISRUPTION 
By Alice Loyd 
 

Dahr Jamail, The End of Ice: Bearing Witness and Finding Meaning in the Path of Climate 
Disruption (New York: The New Press, 2019) 

David Wallace-Wells, The Uninhabitable Earth: Life after Warming (New York: Tim 
Duggan Books, 2019) 

Bill McKibben, Falter: Has the Human Game Begun to Play Itself Out? (New York: Henry 
Holt and Company, 2019) 

Jennie Ratcliffe, Nothing Lowly in the Universe: An Integral Approach to the Ecological 
Crisis (Hillsborough, NC : Crundale Press, 2019) 

 
Although I keep up with the latest climate research as I’ve done on a daily basis for nearly 
twenty years, until recently I had stopped reading book-length appraisals of where we are and 
what we should do about the climate problem. “What more need be said and what more do I 

https://berkleycenter.georgetown.edu/events/thomas-berry-and-the-great-work
https://www.earthlawcenter.org/donate-to-elc
https://www.earthlawcenter.org/about-earth-law-center
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need to know?” was my position. Then friends put into my hands the books I’ll survey here, and 
in reading them I formed a new position—a new standard for judging which books on the topic 
merit my time and attention. 
 

The End of Ice 
 

I began with The End of Ice, which I read without stopping because I was caught up in Jamail’s 
grief over the loss of beloved landscapes. The book tells how the world looks today: not only 
mountains and polar regions have already been transformed by warmer weather, but also deep 
seas, jungles, and forests. The book jacket says, “After nearly a decade overseas as a war 
reporter, the acclaimed journalist Dahr Jamail returned to America to renew his passion for 
mountaineering, only to find that the slopes he had once climbed have been irrevocably 
changed by climate disruption.” Jamail’s story begins in Alaska in June 2016 while he is engaged 
in a climb of Denali, the highest peak in North America.  
 

It had been thirteen years since I’d last been on Denali yet it felt like I had never left it at 
all. Such is the enduring nature of mountains, their sublime agelessness. . . . That 
evening, I wrote in my journal, processing each piece of bad news about the mountain. I 
wrote about my sadness but also about my determination to keep on returning to 
Denali until my body no longer allowed. I wanted time in this place, on this mountain 
that will always stand as a sentry, a sanctuary, a guide, and a beacon to me. (Ice, 22) 
 

He reports traveling in June 2017 to Glacier National Park in Montana where he talks with Dr. 
Dan Fagre, a “big-picture scientist whose research has covered everything from glaciers to 
avalanches to amphibians to paleoclimates to ecosystem dynamics.” Dr. Fagre has worked at 
Glacier for twenty-seven years and is well qualified to relate the consequences of higher 
temperatures in that location. Snow is now on the ground an average of thirty fewer days than 
it used to be, with the result that trees grow earlier in the season and become larger, with the 
result that they use up more water, with the result that by August of 2017 more than a million 
acres were aflame. Although in 1850 the park contained 150 glaciers covering 100 square 
kilometers, in 2017 there are twenty-six glaciers, covering only fourteen or fifteen square 
kilometers. In the interview, when Jamail quotes a prediction based on 1990 figures, that all the 
park’s glaciers will be gone by 2030, Fagre says, “Our trajectory has well exceeded that now. . . . 
This is an explosion, a nuclear explosion of geologic change. . . . We’ve shoved it into overdrive 
and taken our hands off the wheel” (Ice, 36, 39, 40). 
 

Fagre cuts to the chase when it comes to the fact that glaciers in his beloved national 
park are on their way out, and rapidly at that. “We’ve been saying this for twenty 
years,” he tells me. . . . He sees me looking at him. I don’t know what to say, so I just bite 
my lower lip. He too is shaken. “They are going to go away, it’s gonna be pretty soon, 
and it’s going to be a big deal because they’ve been here seven thousand years.” (Ice, 
45) 
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In February 2017 at the Great Barrier Reef in the Coral Sea off the coast of Queensland, 
Australia, Jamail views the bleaching coral with Dr. Dean Miller, marine scientist and director of 
science and media for Great Barrier Reef Legacy. They don full-length black body suits, masks, 
and fins and slip into the water at one of the sites on the itinerary. Jamail’s report is, “I’m taken 
aback by the decimation. At least half of the coral is already dead, covered in slimy algae, or 
bleached white. At one point, I swim for five minutes straight and see nothing but dead or 
bleached coral. Even the deeper areas, many of which remain largely intact, still have signs of 
bleaching.” At a less damaged site, by contrast, “the colors of the coral shimmer, schools of fish 
abound. Giant underwater islands of coral stretch tens of feet toward the surface, with coral 
growing atop coral, life growing on life. Giant blue stag coral grow straight out of ten-foot-wide 
brown table coral. It is stupendous. The water crackles with the sound of fish biting coral and 
the clicking sounds of shrimp. . . . I stay there alone, soaking it all in.” He sees giant clams, 
anemone, starfish, hard and soft corals, all the colors of the spectrum. “I get to be part of their 
world for those rare, precious, magical moments. My heart swells and I never want to leave” 
(Ice, 99). 
 
“According to Miller,” Jamail writes, “the oldest historical records are the coral themselves, 
some of them dating back more than 20 million years, and they show that there have never 
been bleaching events like what we are seeing now” (Ice, 91). When Jamail asks Miller about a 
World Resources Institute report which warns that, without dramatic intervention, there might 
be no coral reefs left by 2050, Miller responds, “I think it’s too conservative, I really do. Corals 
need many years to adjust to the warmer ocean waters, and we don’t have that kind of time 
anymore. The warming we are seeing now is happening far too fast to allow for evolution. . . . 
So what we’re seeing now is death. That’s what bleaching is.” He continues, “Instead of the 
reefs getting the breaks they need for regeneration between these bleaching events, the time is 
instead filled with more stress events like extreme storms, pollution . . . so we are really in an 
impossible situation now” (Ice, 92). 
 
Jamail’s survey of devastation also includes the Pribilof Islands in the Bering Sea; Miami Beach, 
Florida; the forests of the western USA including Sequoia National Park; the Amazon rain forest 
of Brazil; and Utqiagvik, formerly known as Barrow, the northernmost incorporated point in the 
United States. In each place he speaks with the scientists whose careers and lives are tied to the 
well-being of those environments. Their research has patiently recorded the changes they have 
seen over the past 15, 20, 30 years. Their data, images, and reports in professional journals are 
meticulously objective, but the scientists’ responses to the experience of deteriorating 
ecosystems are anything but detached. Referring to the die-off of sea animals and birds of the 
increasingly warm, acidic, algae-laden Alaskan waters, Bruce Wright, senior scientist with the 
Aleutian Pribilof Islands Association who has worked for the National Marine Fisheries Service 
and is a former section chief for the National Oceanic and Atmospheric Administration (NOAA), 
is adamant: “The murres,1 this is what happened to them that so many scientists won’t talk 

 
1 The common murre is a penguin-like bird of the cooler northern oceans (allaboutbirds.org). 

https://www.allaboutbirds.org/guide/Common_Murre/overview
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about. When the zooplankton is missing from the food web, the energy is stuck in the 
sediments, so it was simply a loss of food because the toxins from the Alexandrium took out the 
zooplankton. The food web is, literally broken. . . . We’re not going to stop this train wreck. We 
are not even trying to slow down the production of CO2” (Ice, 73).  
 
Dr. Harold Wanless, professor and chair of the Department of Geological Science at the 
University of Miami, who is now in his seventies and has been tracking sea levels his entire 
career, says,  
 

We’ve screwed ourselves. We kicked the bucket. We have gone off the cliff. 93.4 
percent of the global warming heat we’ve produced is in the oceans, and half of that 
went in since just 1997” (Ice, 115). Pointing to a chart, he shows Jamail that the IPCC 
projections for sea level rise are skewed too low because they underestimate the 
amount of melting in both Greenland and the Antarctic. “They have the warming of the 
ocean being a fair percentage of their projections and Greenland being small and 
Antarctica being a minuscule amount of sea level rise, and that’s incorrect. And it wasn’t 
correct in their 2007 assessment either. There are political games going on in the IPCC 
and their modelers can’t look beyond the model. The IPCC only uses stuff in refereed 
journals, which is already four to five years outdated, and they cut off three years early 
for peer review, so it is at least ten years outdated, and I’m looking at stuff that is 
happening today. (Ice, 117) 

 
Nor are the residents of these places unemotional as they speak with Jamail about what is 
happening. John Rumney, the American who founded The Great Barrier Reef Legacy and has 
lived “on the reef, not in Australia” for forty years, came up after a few dives saying to Jamail, “I 
love this reef with all my heart.” As he pulled up his mask, he was crying (Ice, 97).                                                                                                                                                                                                                                                                                                                                                                                                                    
 
Because this book’s stories of global catastrophe are told by people engaged with the suffering 
of the places they seek to protect, I didn’t find the material depressing. To have visited those 
scenes with Jamail and his hosts actually gave relief because they expressed my own grief and 
frustration. I was consoled to face the damage with others who care. 
 

The Uninhabitable Earth 
 
The Uninhabitable Earth by David Wallace-Wells doesn’t offer that consolation. I had read his 
masterly  in New York Magazine entitled "The Uninhabitable Earth, Famine, Economic Collapse, 
A Sun That Cooks Us: What Climate Change Could Wreak—Sooner Than You Think." The article 
is the most-read essay the magazine has ever published. In the first three weeks after 
publication, it was downloaded over 4.5 million times and aroused much debate 
(thehealthcarepolicypodcast.com). In the book, as in the article, Wallace-Wells is not grieving 
over lost places: he introduces himself by saying, “I am not an environmentalist, and don’t even 

 
 

http://nymag.com/intelligencer/2017/07/climate-change-earth-too-hot-for-humans.html
https://www.thehealthcarepolicypodcast.com/2017/08/upcoming-podcast-david-wallace-wells-discusses-his-recent-essay-the-uninhabitable-earth-august-3rd.html
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think of myself as a nature person. I’ve lived my whole life in cities, enjoying gadgets built by 
industrial supply chains I hardly think twice about. . . . I also always accepted the proposition 
that there was a trade-off between economic growth and cost to nature—and figured, well, in 
most cases I’d probably go for growth” (Uninhabitable, 6). He is, nonetheless, writing from 
strong feeling. He says he was scared out of inertia a few years ago when he started to collect 
“terrifying, gripping, uncanny narratives” about climate change (Uninhabitable, 7). The title and 
content seem intended to stir readers to share those fears—and thus act. As a New York Times 
reviewer of the book writes, Wallace-Wells “wagers that we’ve grown inured to cool recitations 
of the facts, and require a more direct engagement” (nytimes.com).  
 
Rather than visiting places as Jamail does, Wallace-Wells, in his role as deputy editor at New 
York Magazine, obtains information through interviews and the vast reach of the internet. In 
the book in the following order he relays to us literally oceans of evidence under the heading 
“Elements of Chaos”: heat death, hunger, rising seas, wildfire, weather disaster, freshwater 
drain, dying oceans, unbreathable air, health threats, economic collapse, climate conflict, and 
systems crises—the  cascading outcomes that occur when these elements combine. If End of Ice 
is an elegy, Uninhabitable Earth is a march. One after another, his powerful sentences pound 
the drum toward our destination if we don’t change.               
 

Over the past few decades, the term “Anthropocene” has climbed out of academic 
discourse and into the popular imagination—a name given to the geologic era we live in 
now, and a way to signal that it is a new era, defined on the wall chart of deep history by 
human intervention. One problem with the term is that it implies a conquest of nature, 
even echoing the biblical “dominion.” But however sanguine you might be about the 
proposition that we had already ravaged the natural world, which we surely have, it is 
another thing entirely to consider the possibility that we have only provoked it, 
engineering first in ignorance, and then in denial a climate system that will now go to 
war with us for many centuries, perhaps until it destroys us. . . .You could also go with 
“war machine.” Each day we arm it more. (Uninhabitable, 20) 
 
Especially those who have imbibed several centuries of Western triumphalism tend to 
see the story of human civilization as an inevitable conquest of the earth, rather than 
the saga of an insecure culture, like mold, growing haphazardly and unsurely upon it. 
That fragility, which pervades now everything humans might do on this planet, is the 
great existential insight of global warming, but it is only beginning to shake our 
triumphalism—though, if we had stopped to contemplate the possibilities a generation 
ago, it probably would not surprise us to see a new form of political nihilism emerging in 
the region of the world already baked hardest by global warming, the Middle East, and 
expressed there through suicidal spasms of theological violence. (Uninhabitable, 35-36) 
 

Some readers might object to the degree of force Wallace-Wells puts into almost every 
paragraph. I suspect some of the negative comments his work has received are because 

https://www.nytimes.com/2019/03/06/books/review-uninhabitable-earth-life-after-warming-david-wallace-wells.html
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commenters felt assaulted by his style, though what they voice is an issue with his content. 
Such terms as “fearmongering” and “alarmism” have been applied, as well as the more 
commonly expressed sense that arousing fear in people will inhibit positive action. For me, 
however, the language suits the occasion. When the house is burning it is appropriate to shout 
“Fire!”  
 
And he does shout fire splendidly. No dry account of climate consequences here. In my view we 
are blessed to have such a gifted writer put his hand to describing the climate crisis. Here is his 
explanation of now-common events in the news: 
 

Climate change is not a discrete clue we can find at the scene of a local crime—one 
hurricane, one heat wave, one famine, one war. Global warming isn’t a perpetrator; it’s 
a conspiracy. We all live within climate and within all the changes we have produced in 
it, which enclose us all and everything we do. If hurricanes of a certain force are now 
five times as likely as in the pre-Columbian Caribbean, it is parsimonious to the point of 
triviality to argue over whether this one or that one was “climate-caused.” All hurricanes 
now unfold in the weather systems we have wrecked on their behalf, which is why there 
are more of them, and why they are stronger. The same is true for wildfires: this one or 
that one may be “caused” by a cookout or a downed power line, but each is burning 
faster, bigger, and longer because of global warming, which gives no reprieve to fire 
season. Climate change isn’t something happening here or there but everywhere, and 
all at once. And unless we choose to halt it, it will never stop. (Uninhabitable, 20) 
 

In light of the book’s content, I’m puzzled when Wallace-Wells exults about the future for his 
child:  
 

I have to admit, I am also excited, for everything that Rocca and her sisters and brothers 
will see, will witness, will do. She will hit her child-rearing years around 2050, when we 
could have climate refugees in the many tens of millions; she will be entering old age at 
the close of the century, the end-stage bookmark on all of our projections for warming. 
In between, she will watch the world doing battle with a genuinely existential threat.” 
(Uninhabitable, 32)  

 
A gifted writer, yes, but I think a novice in absorbing the meaning of the topic he writes about. 
Certainly Wallace-Wells has only now begun to consider matters that have occupied me and 
most of my close acquaintances for decades. But he is welcome to join the journey toward 
more wisdom and less hubris that is the fundamental work we all must do. 
 

Falter 
 
I turn now to Falter: Has the Human Game Begun to Play Itself Out? by a pioneer of that 
journey, Bill McKibben. His 1989 book, The End of Nature, has been called the first book about 
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climate change, and for these thirty years since, McKibben has applied himself to climate 
mitigation with persistence and ingenuity. In this latest book he deals with three concerns that 
may prove fatal to the human project: global warming, artificial intelligence, and genetic 
modification. Of the first he says:  
 

There’s a small category (a list with three items) of physical threats so different in 
quantity that they become different in quality, their effects so far-reaching that we can’t 
be confident of surviving them with our civilizations more or less intact. One of these is 
large-scale nuclear war . . . Second on that list of threats is the small group of chemicals 
that, just in time, scientists discovered were eroding the ozone layer, a protective shield 
that 99 percent of us didn’t even know existed. . . . And the third, of course, is climate 
change, perhaps the greatest of all these challenges, and certainly the one about which 
we’ve done the least. It may not be quite game-ending, but it seems set, at the very 
least, to utterly change the board on which the game is played, and in more profound 
ways than almost anyone now imagines. (Falter, 20-21)  

 
McKibben explains how climate change came to be so serious by applying the idea of 
leveraging. Concerning the political situation that has kept climate mitigation at a standstill, he 
writes that in the past the ideological pendulum swung back and forth, and though at times 
much harm was done, none of it threatened to end “the human game.” This was not because 
the robber barons of the Gilded Age or the Nazis of World War II were less venal than the 
drivers of global warming, but [author’s emphasis here and throughout these reviews] “because 
they lacked sufficient leverage to make change on that scale” (Falter, 117). 

 
Global warming turns out to be the perfect example of too much leverage. The men 
who gained ideological power beginning in the Reagan years, a great many of them 
directly connected to the oil and gas industry, were in control at precisely the moment 
when they could do the most damage. In the years since 1990—the years since, say, the 
Exxons and Kochs of the world started launching the various “think tanks” and front 
groups to poison the debate with what they knew was a series of lies—the world has 
emitted more carbon dioxide than in all the decades before. And this turned out to be 
the crucial carbon dioxide. We know now that 350 parts per million carbon dioxide is 
the most we could safely have in the atmosphere, a number we’ve rocketed past in 
precisely those years. . . . If someone grabs the steering wheel when you’re a mile from 
the cliff, you have time to wrestle it back. But as it turned out, we were on the edge of 
the abyss. (Falter, 118) 

 
McKibben explains, “Global warming is the ultimate problem for oil companies because oil 
causes it, and it’s the ultimate problem for government haters because without government 
intervention, you can’t solve it. Those twin existential threats, to cash and to worldview, meant 
that there was never any shortage of resources for the task of denying climate change” (Falter, 
121). The strategy of oil oligarchs to obfuscate around fossil fuel consumption “worked, exactly 
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as well as they needed it to. As late as 2017, pollsters found that almost 90 percent of 
Americans didn’t know there was a scientific consensus on global warming” (Falter, 77).  
 
Often I hear people ask rhetorically, regarding leaders who oppose climate action, “What are 
they thinking? Don’t they love their grandchildren, too?” I usually attribute their blindness to 
love of money or power. McKibben explains that the oil oligarchs, almost to the person, have 
another blinding allegiance, ideology. “Climate change was, for them, inconceivable because it 
would get in the way of profits—the Koch brothers run enormous pipeline networks; they are 
among the biggest leaseholders in Canada’s tar sands—but also because it marred the purity of 
their belief system. The anti-government forces had, at some level, no choice but to deny global 
warming, because tackling it would have required governments to take strong action” (Falter, 
119). 
 
He sees a similar commitment to individual freedom in the developers of artificial intelligence. 
“As early as 2001—before the iPhone and Facebook, back in the days when you just checked 
email—a writer named Paulina Boorsook published Cyberselfish, a book she called a ‘critical 
romp through the terribly libertarian culture of high-tech.’ In it she said suspicion of 
government was ‘the techie equivalent to the Judeo-Christian heritage of the West’” (Falter, 
129).  
 
And McKibben likewise sees too much leverage in the hands of the tech industry. He quotes 
Ray Kurzweil, director of engineering at Google, which McKibben calls “arguably the most 
important company on the planet,” as saying that by 2030 we will “have a synthetic neocortex 
in the cloud. We’ll connect our brains to the cloud just the way your smartphone is connected 
now. We’ll become funnier and smarter and able to more effectively express ourselves.” 
Kurzweil also predicts, “By 2055, $1000 worth of computing power will equal the processing 
power of all the humans on the planet” (Falter 135-136). McKibben writes, 
 

For the moment, let’s not try to figure out whether this is a good thing or a bad thing. 
For now, let’s just operate on the assumption that it’s a big thing, that it represents an 
unmatched degree of leverage. If the unchecked and accelerating combustion of fossil 
fuel was powerful enough to fundamentally change nature, then the unchecked and 
accelerating technological power observable in Silicon Valley and its global outposts 
may well be enough to fundamentally challenge human nature. (Falter, 136) 
 

McKibben covers some of high tech’s accomplishments and ambitions: for example, artificial 
intelligence (AI) including what is called “weak AI” (which like Siri can do one thing quite well); 
“strong AI,” which would be a computer that can perform any intellectual task a human being 
can perform (Falter, 137); genetic modification (such as “clustered regularly interspaced short 
palindromic repeats” better known as CRISPR) that includes gene editing before birth—
"designer babies”—and after birth (Falter, 142-143); the effort to extend life by decades or 
centuries (Falter, 182); escape into space (Falter, 246-247). He writes, “It’s not hard to imagine 
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how Big Data and Big Biotech will eventually combine, as Kurzweil insists, to produce a (big) 
new industry” (Falter, 147). 
 
McKibben’s argument with both Big Oil and Big Tech regards limits. He says fossil fuels used 
sparingly and strategically could have been a great blessing, as can technologies applied where 
they are needed. But he thinks humans are not comprehending the scale of our impact—our 
leverage—at this time.  
 

Books such as Jared Diamond’s Collapse intrigue us with their stories of past calamities, 
from Greenland to Easter Island. But these warnings also somehow seem to give us 
confidence, because, after all, things continued. Rome fell, and something else rose. The 
Fertile Crescent turned to desert, but we found other places to grow our food. The 
cautionary tales about transcending our limits (the apple in Eden, the Tower of Babel, 
Icarus) seem silly to us because we’re still here, and we keep transcending one limit 
after another. (Falter, 13) 

 
He suggests two of what he calls “technologies” developed in the twentieth century that may 
help us as we try to pull back from the edge. One is solar power—small installations applied at 
great scale throughout the less-industrialized world. The other is non-violent resistance applied 
at similar scale in the countries whose emissions are responsible for our predicament.  
 

Nothing Lowly in the Universe 
 
A number of what McKibben might call helpful technologies are surveyed by Jennie M. Ratcliffe 
in Nothing Lowly in the Universe, the fourth book in this review, but she looks for projects such 
as the Sarvodaya Shramadana Movement in Sri Lanka which have the “wellbeing and 
awakening of all” as the core principle (Lowly, 250). Ratcliffe maintains we have lost our way at 
the deepest level of perception, and surface remedies will not resolve the problem. Throughout 
the book, as she moves from the predicament and false fixes stemming from an erroneous 
world view, into principles that can guide resolution, Ratcliffe expresses a position that will be 
familiar to readers of Thomas Berry. “Modern, technologically oriented human societies have 
lost a sense of place in the great cosmic story of unfolding and our place as a part of a whole 
earth community, and as such have lost a deeper sense of meaning, belonging, and possibility” 
(Lowly, 204).  
 
The first section of the book describes the state of the Earth, and while the developments she 
presents are not new, Ratcliffe’s telling is a personal one, showing her experiences from 
student days through her career as an epidemiologist and her practice as a Quaker. 
 

In 1972, I stood with a group of fellow students in a laboratory at Manchester University 
in England, watching a plot unfold on a primitive black-and-white computer screen. We 
were among the earliest students to play with the system dynamics “World Model,” 
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which was developed first by Jay Forester and later Donella Meadows and others at the 
Massachusetts Institute of Technology. . . .The subsequent report, called The Limits to 
Growth, became one of the most famous environmental books of the era. (Lowly, 1) 

 
Her perspective is evidenced by a passage she quotes from the 30-year update of Limits to 
Growth: “None of the measures to alter the current system, e.g., economic or technical fixes, 
while urgently needed, will do more than buy us time if we fail to address the underlying causes 
driving the system.”2 She covers overshoot, ecological footprints, and analyses of climate 
breakdowns with their corollary impacts, with an emphasis on errors in “the way we think 
about the world—the technological, economic, social, and cultural paradigms by which we live” 
(Lowly, 47).  
 
Thus from the beginning of the book we encounter the difference between Ratcliffe’s approach 
to climate mitigation and that of any other climate change book I’ve read. Her concern is with 
root causes and thoroughgoing cures—with the way the universe works and where we went 
wrong in our understandings that brought about so much suffering and destruction. 
 
Ratcliffe’s approach is that of a scientist. She worked for the US Centers for Disease Control and 
Prevention, the US National Institute of Environmental Health Sciences, and the Universities of 
London and North Carolina. Her competent analysis of climate science includes a clinical 
explanation of “tipping points.”  
 

“The effects of additional warming are typically multiplicative, not linear due to . . . 
reinforcing feedbacks: These feedbacks include the effect of polar icemelt on decreasing 
the solar reflectivity of these ice sheets; melting ice below icesheets causing sudden 
mass collapse of glaciers and sudden jumps in sea rise; the release of methane and 
carbon from the melting of permafrost and warming of peatlands and other carbon 
sources; and the decrease in carbon sinks as trees and soils that are affected by 
warming, combined with the increase in wildfires. In turn, these effects can result in the 
rapid acceleration of other impacts and “knock-on” effects that have been difficult to 
model with enough precision so as to predict what the type, magnitude, and timing of 
impacts will be in coming years. (Lowly, 35) 

 
She calls attention to the recommendations of an international team of climate scientists who 
modeled some of the possible reinforcing feedback effects in 2018. They concluded that even if 
we keep the global temperature rise at 2oC, such “domino effects,” each of which push other 
Earth systems out of balance in a cascade that cannot be stopped, are likely to accelerate as 
temperatures climb the additional degree above the already-attained 1oC increase. Her 
discussion of non-linear climate system behavior also includes the results of a Stockholm 
Resilience Center study, whose authors emphasize the need for integrated rather than 

 
2 Donella Meadows, Jorgen Randers, and Dennis Meadows, Limits to Growth: The 30-Year Update (White River 
Junction, VT: Chelsea Green Publishing Company, 2004), 236, as quoted in Lowly, 14. 
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compartmentalized analyses, policies, and action (such as agricultural policy joined with 
forestry management) in order to address such interactive processes (Lowly, 35). 
 
I highlight these paragraphs about the interactive, interconnected climate system to emphasize 
that Ratcliffe sets the climate problem within an understanding of the interactive, 
interconnected Earth system, and within the emerging view that this is the nature of the 
universe.  
 

Scientists, from physicists to biologists and cosmologists, have begun to understand and 
model both the intimate interconnectedness and interactive nature of all parts of the 
cosmos in ways that are remarkably redolent of the Buddhist view of interconnection 
and mutual co-arising of all form. The theory of systems, and the systems view of the 
universe and life, was first developed in the mid-20th century and has found applications 
in disciplines ranging from physics and biology to economics and sociology. Systems 
theory also echoes some of the most ancient knowledge systems of the Hindu and 
Buddhist traditions in its emphasis on interconnections, interdependency, and dynamic 
processes acting in a unified whole. (Lowly, 142-143) 

 
If I understand her position, it is this: if humans had realized that everything is related to 
everything else and if we had developed or preserved a cosmology and organized a culture that 
reflected that realization, we would not have arrived at this place of imperilment. Since we are 
here, however, our best option is to change our thinking while at the same time making 
concrete corrections in our actions. She writes,  
 

Many people have argued that, as climate breakdown and ecological collapse looms 
closer than ever, the urgency of our predicament means that we “haven’t enough time 
to wait” for a mass spiritual awakening or indeed any kind of paradigm shift before we 
act. In my view, while there’s no doubt that the closer catastrophe comes, the more 
likely it is that many options will be foreclosed and that fear will lead to repressive 
violent panic measures, there are several ways that such arguments can be addressed. 
First, as described above, the spiritual and moral “awakening” does not precede action 
in the world, it proceeds reciprocally and synergistically in conjunction with such action, 
and as we act, we grow spiritually and morally and we are healed, encouraged, and 
enlightened by our work. (Lowly, 155) 

 
In the second section of the book, “Fixes That Fall Short,” Ratcliffe points to misguided 
mitigation efforts. Among these are population control (counting how many people rather than 
how many polluters); technology (achieving low net energy benefits while taking high risks); 
economic growth (aiming for “sustainable development” but failing to meet needs); and pricing 
nature (treating the gift of life as a commodity) (Lowly, 49-71). 
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After dealing with failures that arise from the prevailing world view, Ratcliffe the epidemiologist 
moves into her areas of passion: naming the underlying causes of the ecological crisis and 
describing the cures most likely to be effective. As causes, she considers “the layers of 
paradigms and frames (that) drive our ecological predicament.” She sees underneath these, “at 
the deepest root level . . .  our most invisible, but arguably most resistant, beliefs about the way 
things are and should be, indeed about the nature of reality itself” (Lowly, 130). 
 

The common themes that run through the dominant western technical, economic, 
political, and even religious worldviews or frames that have brought us to this 
predicament are centered on a fundamental paradigm of dualism. . . . Rather than being 
a concept of philosophical concern only, dualism and the paradigms that flow from it 
affect almost every aspect of the way we think, from our anthropocentrism with respect 
to nature to our fundamental sense of separation and our ideas of hierarchy, 
domination, and of opposites in opposition. In turn, these ideas foster a culture of 
competition, either/or, winning or losing, and isolated individualism. (Lowly, 130) 
 

As elements of the dualistic worldview she lists (1) the stance that regards other life forms as 
insentient, (2) an “unconscious sense of fear, alienation, and even hatred of nature as 
something that cannot ultimately be controlled,” and (3) the hubristic sense of agency “that 
permeates the relentless quest to push forward the frontiers.” These postures lead to the 
outward violence that we are experiencing: acts committed by individual humans; war and 
conflict with its individual, cultural, and environmental costs; and the exploitation of nature 
that brings down the greatest harm on those who benefit the least from it (Lowly, 105-107). 
 

As cure, Ratcliffe offers the wisdom of great sages and prophets 
who saw the One or All beyond separation, hierarchy, and 
dualism. The Taoist “yin-yang” symbol and the non-hierarchic 

web of life image depict spiritual postures that will heal the brokenness 
and injustice (Lowly, 139). “Western philosophy and religious traditions 
have posited a dualism between spirit and matter . . . but in a 
nondualistic world view, as the Buddhist sutra has it, ‘emptiness is form, 
form is emptiness.’ The spiritual dimension is not distinct from the material, physical, and 
biological dimension; rather, one dimension is an aspect of the other.” She quotes Thomas 
Berry: “‘There is a spiritual capacity in carbon as there is a carbon component functioning in our 
highest spiritual experience. If some scientists consider that this is merely a material process, 
then what they call matter, I call mind, soul, spirit or consciousness’”3 (Lowly, 145). 
 
Conclusion 
 
All four of these books meet my customary requirement that climate information be 
communicated out of concern about the destruction. When the caring is missing, I think of I 

 
3 Thomas Berry, The Great Work: Our Way into the Future (New York: Bell Tower, 1999), 25. 
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Corinthians 13 in the King James Version which says, “Though I speak with the tongues of men 
and of angels and have not charity (love), I am become as sounding brass or a tinkling cymbal.” 
Clearly Dahr Jamail, Bill McKibben, and Jennie Ratcliffe care, and while I wonder if David 
Wallace-Wells’ involvement is limited to his concern for human wellbeing, I’m clear that he 
doesn’t want the destruction to go on. 
 
The new standard I identified from this recent reading goes beyond shared concern. What I ask 
from climate disruption literature from now on is this: Remind me of what will not be changed 
by climate change. I’m sure I’ll continue to read reports as the consequences of temperature 
rise come in, but for me to stay with a book-length analysis, I’ll need more than descriptions of 
what is happening told with some degree of emotion. What I want from here on is to spend 
time with people who are saved from despair by their strong sense of connection with the 
whole of life—with their sense that everything is held together by bonds I can only call love, 
bonds that will hold past the Holocene epoch and into the next era. To me there doesn’t seem 
to be a better word for this connectedness than love, and if I seem to be turning now to the 
realm of spirit to name my faith, it is spiritual as Jennie Ratcliffe describes it in this paragraph: 
 

The spiritual is the province of every religious believer and none; its nature is what is 
thought of as secular as well as religious; and it is the province of science and 
philosophy, from quantum physics to the nature of evolution, as well as of human 
psychology, morality, religion, and culture. And, as we will see as we explore further, its 
essential nature is love. Love is not just a feeling or emotion, but rather a force for 
integrity, for truth, and for transformative power. In its deeper meanings, it is the Great 
Attractor, the felt bond of unity with all that is, and the force of evolution and life itself. 
(Lowly, 149) 

 
I believe this bond can be sensed by humans because it is a feature of nature, internal to the 
universe in which we live. If the ice melts, the tropics burn, the trees fall, and the oceans rise to 
cover all but the mountains, the “force of evolution and life itself” will still be present. Humans 
can choose to affirm the connection or deny it and bring down severe consequences, but “the 
Great Attractor, the felt bond of unity” will endure. “Love never faileth.”4 We don’t know how 
much of the web of Earth life will survive climate change, but the web’s spirit will hold forever, 
and as the warming advances, I will increasingly value the writers who speak from that spirit. 

 
4 I Corinthians 13:8 KJV. 
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THE STORY OF THOMAS BERRY CONTINUALLY EVOLVING 
By Jules Cashford 

 
Mary Evelyn Tucker, John Grim, and Andrew Angyal, Thomas Berry: A Biography  (New 

York: Columbia University Press, 2019) 
 
Thomas Berry (1914-2009) was one of those rare and wonderful people who completely 
changed the vision of their time.  
 
Two people whose lives he changed--Mary Evelyn Tucker and John Grim—joined with Andrew 
Angyal, Professor Emeritus of English and Environmental Studies at Elon University in North 
Carolina, to create a biography of Thomas Berry, which offers both mesmerising insight into 
Thomas’s own story and how he affected the lives of others. Further, this biography is an 
outstanding example of how to write about a life.  
 
Mary Evelyn Tucker and John Grim had many relationships with Thomas: they were his devoted 
and lifelong students; edited his books; taught his philosophy; and cared for him when he 
retired—in doing so they shared with him the loss of his library and helped in arranging for his 
precious books to find another home. Mary Evelyn and John now act as his literary executors 
and are the managing trustees of the Thomas Berry Foundation. In addition, they teach at Yale 
Divinity School and at the Yale School of Forestry and Environmental Studies, and they, also, 
direct the Yale Forum on Religion and Ecology. Together with Brian Thomas Swimme, they 
produced the DVD Journey of the Universe.  
 
What is so inspiring about this biography is that it shows us Thomas’s personal story continually 
evolving—deepening and expanding with each new endeavour—until it became one with the 
evolving story of the universe. As the authors write, “Thomas had to transform his identity at 
every stage of his life. He moved gradually but steadily from his small self to his great self . . . 
always moving toward becoming a cosmic person” (pp. 262-3). And, as he would often say with 
a twinkle in his spell-binding talks, this was all because he fell in love with a meadow—"good is 
what is good for the meadow.” 
 
Thomas was born and lived his early life in Greensboro, North Carolina. Later he joined the 
Passionist Order of the Catholic Church and became a priest. Before long he opened out his 
studies of theology into a study of history, which in turn soon became not just Western history 
but also Asian history and the history of Indigenous Peoples. Whatever he felt was missing from 
a particular dimension of thought, he sought to explore and include, and so to reach for a 
wider, more comprehensive, whole.  
 
To go beyond American culture he went to study in China and then served with the army in 
Europe and was hoping to teach at university when he returned. His passionate enthusiasm to 
transcend boundaries was not without its difficulties in his relation to his church; he was for a 
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while forbidden to teach and was not allowed to go to Japan to study Japanese religion. But his 
firm, courteous (and undoubtedly unflinching) persistence won out eventually. He was 
permitted to teach at Seton Hall University, then at St. John’s University, and finally at Fordham 
University where in 1970 he initiated a unique program in History of Religions. He achieved an 
integration of his brilliant scholarship with his cosmological vision in the founding of the 
Riverdale Center for Religious Research in New York where he continued his work after leaving 
Fordham University. As his biographers say, “Here he placed human and Earth history within a 
universe story.” In this period of his life he also served as President of the American Teilhard de 
Chardin Association. 
 
His work at the Riverdale Center resulted in a twelve-volume set of the Riverdale Papers. These 
papers laid the foundation for the writing of his monumental books: The Dream of the Earth 
(1988); The Universe Story: From the Primordial Flaring Forth to the Ecozoic Era—A Celebration 
of the Unfolding of the Cosmos (co-authored with Brian Thomas Swimme); The Great Work: Our 
Way into the Future (1999); Evening Thoughts: Reflecting on Earth as a Sacred Community 
(2006); The Sacred Universe (2009); and The Christian Future and the Fate of the Earth (2009).  
 
Of special interest is his talk given as the 23rd Annual E.F. Schumacher Lectures, called Every 
Being has Rights, where he explored the idea that “the natural rights of natural beings come 
from the same source as human rights: from the universe that brought us, that brought all 
things, into being . . .  the right to be, the right to habitat, and the right to fulfill one’s role in the 
great community of existence” (further developed in Evening Thoughts). It followed from this 
that existing human-oriented laws had to be transformed to include the whole Earth 
community of which humans are only a part. He called this Earth Jurisprudence. By now he was 
calling himself not a theologian, but a geologian, pointing to the “grand liturgy of the universe” 
as sacred in itself beyond any and all categories of faith. His many poems, which he sometimes 
recited outdoors with upraised arms, he would dedicate to “All the children of the universe.” 
 
This is the first biography of Thomas Berry, and will presumably be the first of many, but it is 
hard to believe that there will ever be another one quite like it . . . so full of understanding and 
love. Anyone who knew Thomas would instantly recognize him, and delight in the photos of his 
face smiling through the pages. Quite frankly, it is the best biography I have ever read.  
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MUSE 

Editor’s Note: The following two articles were prepared for The Ecozoic Journal 6 (2020) on “The 
Living Legacy of Thomas Berry: Stories for the Great Work,” and will be published in that issue.  

BOUNDLESS COMPASSION FOR CREATION 
By Joyce Rupp 

. . . the universe is a communion of subjects 
rather than a collection of objects . . .  

—Thomas Berry 
 

Precious memories of childhood activities on our Iowa farm fill my inner storehouse: running 
through dawn’s dew-laden grasses, my hands in the black soil making mud pies in the grove, 
long hours of planting, weeding, and gathering produce in our vast garden, the chores of 
feeding oats to the chickens and tossing bundles of hay from the barn loft to the hungry cattle 
waiting below, summer evenings when I joined my seven siblings for hours of countless games 
before dark—a joyful time after the day’s work was done—nighthawks swooping above our 
heads and owls hooting their first hellos. I did not need religious language to assure me that I 
lived among a sacred community. I trusted my kinship with nature and did not need words to 
express that sacred rapport.  

I took this natural relationship with creation for granted. So I felt quite a jolt when I attended a 
rural, Roman Catholic school and heard the warning, “It’s pagan to see God in trees and 
flowers. God is in us, not in nature.” To my teachers, being “pagan” implied a dire condition. 
With that threat, the communion established in my childhood was torn away from me. 

Twenty years after that I slowly turned toward re-union with the natural world, reentering a 
bond with what resides below, within and above our beloved planet. I let myself fall in love 
again with creation. The writings of Joanna Macy, Elizabeth Dodson Gray, Teilhard de Chardin, 
and Brian Swimme, along with poets like Wendell Berry and Mary Oliver, led me in this 
direction, but it was not until The Dream of the Earth brought me to Thomas Berry that I 
returned fully home to where I belong. Healing of the distortions of my childhood teachings 
arrived with his foundational emphasis on the I-Thou relationship with everyone and everything 
we encounter.5   

Thomas Berry restored my belief in having a horizontal, rather than a vertical, relationship with 
creation. His writings assured me that we are part of a whole, different from the other—not 
better than—not wielding power over another, but dependent on one another and benefitting 

 
5 Thomas Berry, The Great Work: Our Way into the Future (New York: Bell Tower, 1999), 17.  
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from this mutuality. As my consciousness of the I-Thou relationship strengthened, I recognized 
the blatant separation that certain religious sources such as Psalm 8 imply: “You have given 
them (humankind) dominion over the works of your hands; you have put all things under their 
feet.”6 

From the very first meeting with Thomas Berry’s writing, I felt the compassion and inherent 
goodness with which he approached everything in the universe. (So radically different from 
Psalm 8.) He writes, “We are not here to control. We are here to become integral with the 
larger Earth community.”7 He also speaks of our having lost “our sense of courtesy toward the 
earth and its inhabitants.”8  

After reading Recovering a Sense of the Sacred: Conversations with Thomas Berry this respect 
became even more apparent. Author Carolyn Toben describes the reverence he extended to 
nature when she first met with him: “Thomas opened his eyes slowly and beheld the tiny plant 
in his hands, then whispered, ‘You are so beautiful,’ and a circuit of love seemed to pass 
between them that was palpable to witness.”9  

Besides this exquisite esteem for nature, Thomas Berry led me further into an awareness of the 
suffering inherent in creation. When I studied The Great Work, his keen perceptions increased 
my compassion for how our planet has been harmed and is in need of healing:  

The deepest cause of the present devastation is found in a mode of consciousness that 
has established a radical discontinuity between the human and other modes of being 
and the bestowal of all rights on the humans. The other-than-human modes of being are 
seen as having no rights. They have reality and value only through their use by the 
human. 

In reality there is a single integral community of the Earth that includes all its 
component members whether human or other than human. In this community every 
being has its own role to fulfill, its own dignity, its inner spontaneity. Every being has its 
own voice. Every being declares itself to the entire universe. Every being enters into 
communion with other beings. This capacity for relatedness, for presence to other 

 
6 Ps. 8:6 (New Revised Standard Version).  
  
7 The Great Work, 48. 
 
8 Thomas Berry, The Dream of the Earth (San Francisco: Sierra Club Books, 1988), 2. 
 
9 Carolyn W. Toben, Recovering a Sense of the Sacred: Conversations with Thomas Berry, (Whitsett, North 

Carolina: Timberlake Earth Sanctuary Press, 2012), 28. 
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beings, for spontaneity in action, is a capacity possessed by every mode of being 
throughout the entire universe.10  

I longed to share this view with others and finally gained courage to submit a manuscript to 
Orbis Books. The Cosmic Dance was published in 2002. Its essays and poems reflect Thomas 
Berry’s wisdom regarding our interdependence with the universe, the I-Thou relationship he 
urges us to have, and his understanding of the transformative process—the “primordial flaring 
forth,”—that gives way to newness. This book remains the most cherished of my publications 
because each page invites the reader to recognize our kinship with everything. I could never 
have written what I did without the significant influence of Thomas Berry. 

Twelve years ago, I discovered a more direct way to enable others to know and value his 
teachings. Early in 2007, Margaret Stratman, another member of my religious community, 
joined me in creating and establishing a four-day program titled Boundless Compassion, which 
focuses on learning how to live compassionately. When Margaret and I created the content and 
process, we both recognized the suffering of our planet and decided one component would 
definitely be that of compassion for creation.11  

The program topics include: Compassion as a Way of Life, Compassion for Self, Compassion and 
Suffering, Compassion and Marginalization, Compassion for Creation, and Becoming a 
Compassionate Presence. When we encourage participants to reflect on compassion for our 
planet, we first consider the woundedness of Earth. Following this, we ask them to go outdoors 
and quietly be with the wonder of creation, much like Thomas Berry described for himself: “I 
was immersed in the mystery of things, in the mysterious powers expressed in natural 
phenomena. The various living beings I experienced as integral with my own existence.”12 

We invite the participants to become one with whatever they choose, such as a leaf, bird, 
stone, or soil. They are to reflect on what it could be like for that part of creation to exist, to 
enter into the life of that particular subject as fully as possible, to imagine how it is to go 
through the seasons, and to experience the treatment they receive from humans. This I-Thou 
reflection with nature often develops into a profound experience for the participants and 
moves them beyond the old paradigm of dominance-separation. When they rejoin the large 
group we listen to them speak about what occurred in their time of bonding. Following that 
sharing, we discuss ways in which we can contribute to the healing of our suffering planet. 

 
10 The Great Work, 4. 
 
11 We initially presented the material in the structure of a four-day conference but soon realized that the 

content was such that sufficient silence and processing were needed for in-depth integration. We then changed 
from a conference style to a retreat format which has been highly successful. 

 
12 Mary Evelyn Tucker, John Grim, and Andrew Angyal, Thomas Berry: A Biography  (New York: Columbia 

University Press, 2019), xiii ( a quote from Berry’s unpublished memoir, Goldenrod). 
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By June 2018, nearly 2,500 women and men had participated in the Boundless Compassion 
program. At that time we co-directors decided to offer workshops for any of those participants 
who wished to facilitate the program in their regions. We developed a detailed Training 
Workbook and we now have over 100 persons from the United States, Canada and the United 
Kingdom who have become certified facilitators.   

In conjunction with the training workshops, I gathered the essential content of the program 
into two books. Boundless Compassion contains the core content and the other has reflections 
and prayers associated with the six major topics. Each book is divided into six “Weeks,” with the 
fifth Week focusing on “Compassion for Creation.”13 The title of this fifth Week reflects Thomas 
Berry’s work. “A Thousand Unbreakable Links,” suggests the interdependent kinship we have 
with all of life. In this chapter, I encourage readers to understand the foundational cause for 
humankind’s rash treatment of Earth:  

“In The Great Work Thomas Berry laments the distance that has come between nature 
and humanity. Societal and cultural changes have led humans into a mode of thinking of 
creation as “a collection of objects rather than a communion of subjects . . . .” Because 
of the increasing distance separating us, we stand apart and lose an awareness of what 
is happening to creation. Consequently, the damage done to nature fails to affect our 
minds and hearts.”14   

In the other book, Prayers of Boundless Compassion, the most obvious connection with his 
thought rests particularly in two reflections. “I Bow to You” expresses reverence for fifteen 
various aspects of nature. Example: “I bow to you, black soil, red earth, rocky ground, limestone 
and granite, ash and cinders, mud and clay, sandy beaches, loamy woodlands, graveled paths, 
and silted streams.”15 Another piece in Prayers of Boundless Compassion exposes the pain that 
humans have caused in treating non-humans as objects. Here are a few lines from “What Have 
We Done to Them?” 

Shoot them. Swat them. 
Stomp on them. Kill them. 
Steal their food. Beat them. 
Rip the hide from their bodies. 
Get them out of the way. 
Cage them. Slaughter them. 

 
13 Joyce Rupp, Boundless Compassion: Creating a Way of Life (Notre Dame, IN: Sorin Books, 2018) This book is 

structured as a study book with topics matching the six components of what we teach.  
 
Joyce Rupp, Prayers of Boundless Compassion (Notre Dame, IN: Sorin Books, 2018).  
 
14 Boundless Compassion, 146. 
 
15 Prayers of Boundless Compassion, 59. 
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Poison them. Drown them. 
Hook them. Snare them. 
Cut off their paws. Skin their fur. 
Squash them. Behead them.16 

 

I often receive messages from those who have led study groups with the Boundless Compassion 
book. They tell me, as do the participants in the four-day program, that their lives have been 
changed because of what they learned and experienced. Their personal transformation includes 
an understanding of compassion for creation. I hope that each person goes forth from our 
Boundless Compassion program with more inspiration and a greater determination to live as a 
compassionate presence, one that includes a profound gratitude and respect for all that exists.  

Thus it is that I continue to be deeply grateful for the influence of Thomas Berry on both my 
personal and professional life. Each day as I walk around the three miles of Blue Heron Lake, I 
pause to thank the trees for their abiding presence, the soil and stones on the path for 
grounding my feet, the air for precious oxygen filling my lungs and nourishing my bloodstream, 
and the many creatures both seen and unseen, heard and unheard, who accompany me on my 
trek. I doubt I could ever have reached this kind of awareness and gratitude without the 
immense and wise work of the person I have come to know and reverence as Thomas Berry. 
 
Joyce Rupp is a member of the Servants of Mary community, author of numerous best-selling 
books, co-director of the Boundless Compassion program, spiritual director, and served as a 
hospice volunteer for fifteen years. Joyce resides in West Des Moines, Iowa and may be visited 
online at www.joycerupp.com  

AN APPRECIATION OF THOMAS BERRY 
By John F. Haught  

I wish I had known Thomas Berry better. I recall meeting him briefly only once or twice, and I 
was struck by his graciousness and humility. I first came across his essays in Cross Currents 
when I was teaching courses on science and religion at Georgetown, and later on I used his 
Dream of the Earth in my classes on “science and religion” and “religion and ecology.”  

Thomas’s Dream struck me immediately as one of the few works available at the time of its 
publication that could teach Christians in clear, uncomplicated language how to love nature, 
motivated by the principle themes of their faith tradition, especially, for Christians, the doctrine 
of Incarnation. Secular environmentalists at the time suspected that Christianity was 
ecologically problematic because its otherworldly orientation distracted people from attending 

 
16 Ibid., 67. 

 

http://www.joycerupp.com/
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to the welfare of their Earthly habitat. Thomas’s writings—as well as his own career—are still 
one of the best refutations of that accusation. 

As far as my own academic interest in the relationship of science and faith is concerned, I 
discovered in Thomas’s writings an implicit theology of nature that helped me bring a more 
ecologically sensitive slant to the contributions of Teilhard de Chardin whose works had 
appealed to me since graduate school and had already formed much of the background to my 
own classes and writings on science and theology. Two of Thomas’s ideas in particular 
reinforced, and helped me appreciate in a new way, parallel themes in Teilhard that I had 
previously found most helpful.  

First, there is the realization that the universe has a narrative constitution, something 
cosmologists knew almost nothing about until after Einstein. It is an idea that has yet to make a 
big difference in the thought of most theologians. Starting in the late 1960s an interest in the 
theology of story, sometimes called “narrative theology,” became something of a rage in 
academic religious studies for a decade or so. I found this development refreshing, but at that 
time “story” usually referred narrowly to human experience and was usually noninclusive of the 
natural world. I was excited, then, when I read in Thomas’s essays that the concept of narrative 
must now comprise not only the human story and the story of life on Earth but also the entire 
universe.  

Teilhard had been one of the first scientists in the twentieth century to have realized that the 
universe is a story and not a state, and surely this Teilhardian emphasis had been influential in 
Thomas’s intellectual formation. But Thomas did not interpret the significance of the new 
cosmic story in exactly the same way as Teilhard. For Teilhard, the fact that the universe is still 
being born means that it still has a future. Indeed he thought that the world leans on the future 
as its foundation. This understanding of the cosmos opens up a new space for the virtue of 
hope, and it turns our attention to eschatological questions about the ultimate destiny of the 
universe. Consequently, if we humans are promised a destiny that includes imperishability, 
then this would mean that in some way the whole universe to which we are inseparably 
connected cannot be condemned to “absolute death” either. Something everlasting, Teilhard 
believed, is always being “garnered” from the story.  

Like Teilhard, Thomas noted how the new cosmic story weaves many episodes or epochs of 
natural history into a seamless whole. However, he is less preoccupied with the question of 
ultimate cosmic destiny than Teilhard. Instead, Thomas takes advantage of how the cosmic 
story dethrones the classically dualist—and ecologically toxic—anthropocentric impression that 
we humans don’t really belong to the natural world. The fact that we are part of the same story 
as the creation of galaxies should make us feel humbler than before, but also more alive and 
more grateful. In general Thomas’s ecological religious vision is more “sacramental” than 
eschatological. This emphasis raises interesting questions that I have tried to address in The 
New Cosmic Story and elsewhere. 
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Second, there is Thomas’s claim that one of the great adventures going on in the cosmos is the 
invention and intensification of subjectivity. Not just objects but also hidden centers of 
experience known as subjects are part of the very fabric of nature. Subjects are no less part of 
nature than rocks and rivers. Here Thomas (along with Teilhard) departs considerably from 
most modern and contemporary intellectual and academic thought over which the ghost of 
Descartes still hovers. But he is right, and in the far distant future his legacy will include 
gratitude for his emphasis, in the age of scientific materialism, on the “insideness” of nature.  

So, Thomas helped me appreciate Teilhard’s insistence that a widely empirical survey of the 
natural world cannot overlook the fact that nature has a “within” or an insideness that most 
scientists and philosophers have ignored in their attempts to understand the universe. As a 
result of Thomas’s work, more and more thoughtful people are telling the inside story of the 
universe as well as the outside. 

PRACTICES 

HOW THEN SHALL WE LIVE? 
By Laurie Cone 
 
The increase in greenhouse gases, primarily from burning fossil fuels and aggressive agricultural 
practices, is leading to the destabilization of global weather systems. The resulting chaotic 
climate coupled with habitat destruction and the toxic byproducts of our economy’s rapacious 
resource consumption are leading to enormous losses in wildlife populations and a collapse of 
ecosystem functioning at all latitudes. As food and water supplies become more uneven, and as 
fires, droughts, floods, and storms, with their exorbitant recovery costs, become more 
common, the Western civilizational model will find itself collapsing, too. Unfortunately these 
challenges may be compounded rather than resolved by a flailing, desperate spending of 
energy and resources to avoid what is unavoidable in a system such as ours that has normalized 
consumptive ways of living, one that still values growth when the planet is clearly full. 
 
The good news is the cultural training/brainwashing “we” have accepted is losing its potency. 
We are more able now to recognize and understand what’s true, and what’s truly happening 
around the planet as a result of our cultural inattention and indifference. More and more 
people are starting to recognize and risk more relating, more partnering with what’s always 
been around us, all life and non-life, opening paths to experiencing transformed ways of living 
and loving, and dying, that recognize and affirm the connectedness of all through time and 
space. 
 

 
 This article was first published by Resilience.org, on September 19, 2019, 

https://www.resilience.org/resilience-author/laurie-cone/. 

https://www.resilience.org/resilience-author/laurie-cone/
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Much of the destruction we’re seeing could have been visible at any point in the last 75, 250, 
400 (or 10,000!) years, if we had taken seriously the implications of the transitions at each of 
those junctures and extrapolated to their natural consequences. The prevailing view at the 
beginning of nuclear weapons, the Industrial Revolution, the North American slave trade and 
the Enlightenment (even the early Agricultural Revolution), was toward the separation of 
humans from their belonging in a physical and spiritual ecosystem, compounded by separating 
humans from each other through marginalizing and demonizing certain groups. And I expect 
readers can list current “advances” that continue the pattern of short-sighted hubris. 
 
Changing to renewable energy tomorrow wouldn’t save us, but instead could prolong the 
damage that results from our current way of thinking and living. Only changing ourselves will 
save us and the millions of species with whom we share this beautiful planet. We must 
transform our capacity to unintentionally harm the air, water, soil, animals, plants, humans, 
spirits, ancestors, and future generations into the capacity to reciprocate and enhance all that 
visibly and invisibly makes ours and all life possible. 
 
The dominant North American/European culture has left a trail of both success and destruction 
as it has grown economically and politically over the last 400 years. Thankfully, the societal 
issues that are most challenging now, such as racial inequity, environmental injustice, corporate 
influence in our governance, increased surveillance, mass extinction of species, the ease of 
spreading misinformation, just to name a few, are sparking more and more civic participation. 
More and more people are recognizing that all the ways of engaging and helping are going to 
be needed. And we don’t need to be “hopeful” about any particular future to want to offer 
what we can to minimize as much harm and suffering as possible. 
 
Here’s my TO DO LIST in no particular order: 
 

1. If you have enough money so that food and utility payments are not a worry to you, 
lower your consumption of energy, water, and all resources as much as you possibly 
can. Each time you do less or use less, you will probably find your life is still comfortable, 
and you may have the unexpected consequence of feeling a closer kinship with the 
natural world. 

 
2. Find and join an organization or two that works for change in ways that match your 

time, finances, and interest. I read an article a couple of years ago that outlined more 
and less radical groups, ones that you can just financially support, ones that work with 
policymakers, ones that work with prevention or remediation, etc. It was almost like a 
personality test using advocacy groups. It’s important to be part of a group that can 
effectively magnify the volume of concern being expressed, as well as deal with setbacks 
together, rather than having individuals speak and lament on their own.  

 
3. Get as close to zero waste as you can, particularly when it comes to plastics. 
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4. Grow as much of your own food as you possibly can. The industrial-scale agricultural 
system isn’t just harmful, it’s vulnerable. For what you can’t grow, connect with local 
farmers to supply. Community supported agriculture, or CSAs, are particularly good to 
join since they allow you to share the risk of loss with your farmer. Plus, eating in season 
what is locally available is healthier for you and the planet. 

 
5. Be creative. New systems and new ways of being are needed. As the old systems are 

failing, we have a chance to create something new that supports the thriving of the 
natural world and all inhabitants. As we “buy” less entertainment, let’s do more singing, 
dancing, and making the things we need. 
 

6. Join a death conversation group. Our dying, when it’s our time, could be recognized as 
one of the few opportunities humans have to give back to Earth and even our 
communities for the endless bounty we’ve received. Participating in the full circle of 
living and dying offers a deepening experience to us if we can be well-supported in 
learning and transforming our fear into curiosity and gratitude. 

 
7. Make more time for being outside interacting with the natural world. This could be 

gardening, exploring, looking closely at your surroundings, star gazing, or any number of 
awe-inspiring activities. It will be essential to have that restorative time as the world 
becomes more unpredictable. 

 
8. Advocate for protection of all federal lands, particularly national forests and parks, from 

any energy drilling or mining. Native lands should have protections as well. This action 
would be a WIN, WIN, WIN for less dirty energy, more habitat protection, and greater 
sense of shared national treasure. 

 
9. Live more communally. Depending on where you are, this could mean really getting to 

know everyone in your apartment building or on your block. Share meals. Share tools. 
Help each other with tasks, and not just during an emergency. It could mean trying 
cohousing or an intentional community organized around principles you care most 
about. Frequent your local library. Get to know people you don’t think you have much in 
common with! 
 

10. Think about what issue(s) you would be willing to risk arrest for. What would motivate 
you to do something more serious, such as a hunger strike? It’s important that each 
person know where they would draw the line on what they will and won’t tolerate, and 
not let that line shift because there are so many things going crazy. 
 

11. Be kind. Be kind to yourself and to those around you. Most people are suffering from 
overload and stress. Get enough sleep.  
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This will be a transition that could lead to a world that is increasingly more just and less 
desecrated, but we will be doing hard things that we’ve never done. Surprising allies may 
appear. We may or may not see the fruit of our work. But we’re here now, capable of doing our 
part, and the world and her inhabitants are still full of beauty and wonder, and there’s no time 
to waste. 

ANNOUNCEMENTS 

COMING CES EVENTS 
 

• Thursday, November 21, 2019: Salon with William Powers, Author of Dispatches from 
the Sweet Life: One Family, Five Acres, and a Community’s Quest to Reinvent the 
World 

• Friday, December 6, 2019: Presentation by Architect Tim Watson, “Earthwalk 
Dwellings—Really Sustainable Homes” 

• Saturday, December 7, 2019: Twenty-Year Celebration of CES and of Alice Loyd 
 

November 21, 2019, Salon with Author William Powers Currently of Bolivia 
 
William Powers has worked for two decades in development aid and conservation in Latin 
America, Africa, and North America. From 2002 to 2004 he managed the community 
components of a project in the Bolivian Amazon that won a 2003 prize for environmental 
innovation from Harvard’s John F. Kennedy School of Government. His essays and 
commentaries on global issues have appeared in the New York Times and the International 
Herald Tribune and on National Public Radio’s Fresh Air. Powers has worked at the World Bank 
and holds international relations degrees from Brown and Georgetown. A third-generation New 
Yorker, Powers has also spent two decades exploring the American culture of speed and its 
alternatives in some fifty countries around the world. He has covered the subject in his four 
books and written about it in The Washington Post and The Atlantic. Powers is a senior fellow 
at the World Policy Institute and has taught as an adjunct faculty member at New York 
University. 
 
The salon will be held in Chapel Hill on November 21, 2019, from 7:00 p.m. to 8:30 p.m. 
 
 December 6, 2019, Presentation by Architect Tim Watson on Earthwalk Dwellings 
 
For many years Tim Watson has served as a board member of CES. During that time he also 
served as founder and president of The Earthwalk Alliance, a nonprofit corporation (EWA). A 
major project of EWA was developing designs for affordable, regenerative housing. At the 

https://worldpolicy.org/


The Ecozoic Review – September-October 2019  Page 31 of 31 
Center for Ecozoic Studies 
 

 
beginning of 2019 EWA was disbanded and in its place Earthwalk Dwellings, LLC, was formed to 
begin actively building and selling the houses.  
 
This project has been the life work of Tim Watson. His action has followed his dream of the 
Ecozoic era. We are pleased to sponsor this event in which Tim will present on restorative 
housing and Earthwalk dwellings. For a preview of this event visit his website at 
EarthwalkDwellings.com. 
 
This presentation will be held in Chapel Hill on December 6, 2019, from 7:00 p.m. to 8:30 p.m. 
 
 December 7, 2019 - Twenty-Year Celebration of CES and of Alice Loyd 
 
The Center for Ecozoic Studies held its first planning meeting early in December 1999, and 
officially began operation on January 1, 2000. On December 7, 2019, we will hold a celebration 
of the work of the Center and we will, also, celebrate Alice Loyd and her ten years of work for 
the Center. Alice will continue to write for CES publications but will step down from her 
positions as Vice President, Director, and Publications Manager. 
 
This event will be held in Chapel Hill on December 7 from 3:00 p.m. to 4:30 p.m. 
 

* * * * * 
 
If you wish to obtain additional information about these events, contact CES at 
ecozoic.studies@gmail.com or by phone at (919) 942-4358. 
 

BECOME A CES MEMBER, DONATE, VOLUNTEER 

You may become a member of CES online here. Or, you may send a letter to CES at 2516 
Winningham Road, Chapel Hill, North Carolina 27516, USA, with your contact information 
(name, address, email, and phone) and dues. Annual dues for regular membership are US$40 
(individual or family) and annual dues for a sustaining membership are US$140. Alternately you 
may become a member (and pay by credit card or PayPal) by contacting 
ecozoicstudies@gmail.com.  
 
CES also accepts members who pay lesser or no dues.   
 
People who become members or renew their membership after November 1, 2019, will be 
2020 members and will receive a complimentary copy of The Ecozoic Journal 6 (2020) on “The 
Living Legacy of Thomas Berry: Stories for the Great Work” 

http://www.earthwalkdwellings.com/
mailto:ecozoic.studies@gmail.com
https://www.ecozoicstudies.org/membership-donor-volunteer
mailto:ecozoicstudies@gmail.com
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